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INTRODUCTION

Written in 412 as the second book of Augustine's response to the tribune Marcellinus, who had for-
warded troubling reports of Pelagian teaching from Carthage, this treatise takes up the question of
whether any human being, Christ alone excepted, has ever lived free from sin. Augustine's answer pro-
ceeds by acareful fourfold distinction: sinlessnessis possible by grace, yet nowhere actual, because the
will fails either to perceive or to perform what righteousness demands in each moment. Here one can
watch Augustine working out, in real time and under pastoral pressure, the doctrine of grace that would
harden into the anti-Pelagian polemics of hisfinal two decades. The reading is patient and forensic —
an argument built proposition by proposition, with prayer, especially the petition against temptation,
pressed repeatedly as evidence against the presumption of self-sufficient virtue.

On Merit and the Forgiveness of Sins, and the Baptism of Infants (Book
1)

_In which Augustine argues against such as say that in the present life there are, have been, and will
be, men who have absolutely no sin at al. He lays down four propositions on this head: and teaches,
first, that a man might possibly live in the present life without sin, by the grace of God and his own
free will; he next shows that nevertheless in fact there is no man who lives quite free from sin in this
life; thirdly, he sets forth the reason of this— because there is no man who exactly confines hiswishes
within the limits of the just requirement of each case, which just requirement he either failsto perceive,
or isunwilling to carry out in practice; in the fourth place, he proves that there is not, nor has been, nor
ever will be, ahuman being — except the one mediator, Christ — who isfree from al sin._

Chapter 1\[I.\]—What Has Thus Far Been Dwelt On; And What isto Be Treated in This
Book.

We have, my dearest Marcellinus, discussed at sufficient length, | think, in the former book the baptism
of infants — how that it is given to them not only for entrance into the kingdom of God, but also for
attaining salvation and eternal life, which none can have without the kingdom of God, or without that
union with the Saviour Christ, wherein He has redeemed us by His blood. | undertake in the present



book to discuss and explain the question, Whether there livesin thisworld, or hasyet lived, or ever will
live, any one without any sin whatever, except the one Mediator between God and man, the Man Christ
Jesus, who gave Himself a ransom for all; 1 Timothy 2:5-6 — with as much care and ability as He
may Himself vouchsafe to me. And should there occasionally arise in this discussion, either inevitably
or casually from the argument, any question about the baptism or the sin of infants, | must neither be
surprised nor must | shrink from giving the best answer | can, at such emergencies, to whatever point
challenges my attention.

Chapter 2 \[I1.\]— Some Persons Attribute Too Much to the Freedom of Man's Will;
Ignorance and Infirmity.

A solution is extremely necessary of this question about a human life unassailed by any deception
or preoccupation of sin, in consequence even of our daily prayers. For there are some persons who
presume so much upon the free determination of the human will, as to suppose that it need not sin,
and that we require no divine assistance — attributing to our nature, once for al, this determination of
freewill. An inevitable consequence of thisis, that we ought not to pray not to enter into temptation,—
that is, not to be overcome of temptation, either when it deceives and surprises usin our _ignorance ,
or when it presses and importunes us in our _weakness . Now how hurtful, and how pernicious and
contrary to our salvation in Christ, and how violently adverse to the religion itself in which we are
instructed, and to the piety whereby we worship God, it cannot but be for us not to beseech the Lord
for the attainment of such a benefit, but be rather led to think that petition of the Lord's Prayer, Lead
us not into temptation, Matthew 6:13 avain and uselessinsertion — it is beyond my ability to express
inwords.

Chapter 3\[I11.\]— InWhat Way God Commands Nothing Impossible. Works of Mercy,
Means of Wiping Out Sins.

Now these people imagine that they are acute (as if none among us knew it) when they say, that if we
have not the will, we commit no sin; nor would God command man to do what was impossible for
human volition. But they do not see, that in order to overcome certain things, which are the objects
either of an evil desire or an ill-conceived fear, men need the strenuous efforts, and sometimes even
all the energies, of the will; and that we should only imperfectly employ these in every instance, He
foresaw who willed so true an utterance to be spoken by the prophet: InYour sight shall no man living
be justified. The Lord, therefore, foreseeing that such would be our character, was pleased to provide
and endow with efficacious virtue certain healthful remedies against the guilt and bonds even of sins
committed after baptism — for instance, the works of mercy — aswhen he says. Forgive, and you shall
be forgiven; give, and it shall be given unto you. Luke 6:37-38 For who could quit this life with any
hope of obtaining eternal salvation, with that sentence impending: Whosoever shall keep the wholelaw,
and yet offend in one point, he is guilty of all, James 2:10 if there did not soon after follow: So speak
ye, and so do, as they that shall be judged by the law of liberty: for he shall have judgment without
mercy that has showed no mercy; and mercy rejoices against judgment? James 2:12



Chapter 4 \[IV.\]— Concupiscence, How Far in Us; The Baptized are Not Injured by
Concupiscence, But Only by Consent Therewith.

Concupiscence, therefore, asthelaw of sin which remainsin the members of thisbody of death, isborn
with infants. In baptized infants, it is deprived of guilt, is left for the struggle \[of life\], but pursues
with no condemnation, such as die before the struggle. Unbaptized infants it implicates as guilty and
as children of wrath, even if they diein infancy, draws into condemnation. In baptized adults, however,
endowed with reason, whatever consent their mind gives to this concupiscence for the commission of
sinisan act of their ownwill. After all sinshave been blotted out, and that guilt hasbeen cancelled which
by nature bound men in aconquered condition, it still remains— but not to hurt in any way those who
yield no consent to it for unlawful deeds — until death is swallowed up in victory 1 Corinthians 15:54
and, in that perfection of peace, nothing isleft to be conquered. Such, however, asyield consent to it for
the commission of unlawful deeds, it holds as guilty; and unless, through the medicine of repentance,
and through works of mercy, by the intercession in our behalf of the heavenly High Priest, they be
healed, it conducts usto the second death and utter condemnation. It was on this account that the Lord,
when teaching usto pray, advised us, besides other petitions, to say: Forgive us our debts, asweforgive
our debtors; and lead us not into tempation, but deliver usfrom evil. Matthew 6:12-13 For evil remains
in our flesh, not by reason of the nature in which man was created by God and wisdom, but by reason
of that offense into which he fell by his own will, and in which, since its powers are lost, he is not
healed with the same facility of will as that with which he was wounded. Of this evil the apostle says:
| know that in my flesh dwells no good thing; Romans 7:18 and it is likewise to the same evil that he
counsels usto give no obedience, when he says: Let not sinthereforereign in your mortal body, to obey
the lusts thereof. Romans 6:12 When, therefore, we have by an unlawful inclination of our will yielded
consent to these lusts of the flesh, we say, with a view to the cure of this fault, Forgive us our debts;
Matthew 6:12 and we at the same time apply the remedy of a work of mercy, in that we add, As we
forgive our debtors. That we may not, however, yield such consent, let us pray for assistance, and say,
And lead us not into temptation;— not that God ever Himself tempts any one with such temptation,
for God is not atempter to evil, neither tempts He any man; James 1:13 but in order that whenever we
feel therising of temptation from our concupiscence, we may not be deserted by His help, in order that
thereby we may be able to conquer, and not be carried away by enticement. We then add our request for
that which isto be perfected at the last, when mortality shall be swallowed up of life: 2 Corinthians 5:4
But deliver us from evil. Matthew 6:13 For then there will exist no longer a concupiscence which we
are bidden to struggle against, and not to consent to. The whole substance, accordingly, of these three
petitions may be thus briefly expressed: Pardon us for those things in which we have been drawn away
by concupiscence; help us not to be drawn away by concupiscence; take away concupiscence from us.

Chapter 5\[V.\]|— The Will of Man Requires the Help of God.

Now for the commission of sin we get no help from God; but we are not able to do justly, and to fulfil
the law of righteousness in every part thereof, except we are helped by God. For as the bodily eyeis
not helped by the light to turn away therefrom shut or averted, but is helped by it to see, and cannot
see at al unlessit help it; so God, who is the light of the inner man, helps our mental sight, in order



that we may do some good, not according to our own, but according to His righteousness. But if we
turn away from Him, it is our own act; we then are wise according to the flesh, we then consent to the
concupiscence of the flesh for unlawful deeds. When we turn to Him, therefore, God helps us; when
we turn away from Him, He forsakes us. But then He helps us even to turn to Him; and this, certainly,
is something that light does not do for the eyes of the body. When, therefore, He commands usin the
words, Turn to me, and | will turn to you, Zechariah 1:3 and we say to Him, Turn us, O God of our
salvation, and again, Turn us, O God of hosts; what else do we say than, Give what You command?
When He commands us, saying, Understand now, you simple among the people, and we say to Him,
Give me understanding, that | may learn Your commandments; what else do we say than, Give what
You command? When He commands us, saying, Go not after your lusts, Sirach 18:30 and we say to
Him, We know that no man can be continent, except God gives it to him; Wisdom 8:21 what else do
we say than, Give what You command? When He commands us, saying, Do justice, Isaiah 56:1 and
we say, Teach me Your judgments, O Lord; what else do we say than, Give what You command? In
like manner, when He says: Blessed are they which hunger and thirst after righteousness; for they shall
befilled, Matthew 5:6 from whom ought we to seek for the meat and drink of righteousness, but from
Him who promises His fullness to such as hunger and thirst after it?

Chapter 6.— Wherein the Pharisee Sinned When He Thanked God; To God's Grace
Must Be Added the Exertion of Our Own Will.



L et usthen drive away from our ears and minds those who say that we ought to accept the determination
of our own free will and not pray God to help us not to sin. By such darkness as this even the Pharisee
was not blinded; for although he erred in thinking that he needed no addition to his righteousness, and
supposed himself to be saturated with abundance of it, he neverthel ess gave thanks to God that he was
not like other men, unjust, extortioners, adulterers, or even as the publican; for he fasted twice in the
week, he gave tithes of all that he possessed. Luke 18:11-12 He wished, indeed, for no addition to his
own righteousness; but yet, by giving thanksto God, he confessed that all he had he had received from
Him. Notwithstanding, he was not approved, both because he asked for no further food of righteous-
ness, asif he were already filled, and because he arrogantly preferred himself to the publican, who was
hungering and thirsting after righteousness. What, then, isto be said of those who, while acknowledging
that they have no righteousness, or no fullness thereof, yet imaginethat it isto be had from themselves
alone, not to be besought from their Creator, in whom isits store and its fountain? And yet thisis not a
guestion about prayers alone, asif the energy of our will also should not be strenuously added. God is
saidto be _our Helper_; but nobody can be _helped  who does not make some effort of hisown accord.
For God does not work our salvation in us asif he were working in insensate stones, or in creaturesin
whom nature has placed neither reason nor will. Why, however, He helps one man, but not another; or
why one man so much, and another so much; or why one man in one way, and another in another —
He reserves to Himself according to the method of His own most secret justice, and to the excellency
of His power.

Chapter 7 \[VI.\]|— Four Questions on the Perfection of Righteousness: (1.) Whether a
Man Can Be Without Sinin ThisLife.

Now those who aver that a man can exist in this life without sin, must not be immediately opposed
with incautious rashness; for if we should deny the possibility, we should derogate both from the free
will of man, who in hiswish desiresit, and from the power or mercy of God, who by His help effects
it. But it is one question, whether he _could _ exist; and another question, whether he _does  exist.
Again, itisone question, if he does not exist when he could exist, why he does not exist; and another
question, _whether _such aman as had never sinned at all, not only isin existence, but also could ever
have existed, or can ever exist. Now, if in the order of this fourfold set of interrogative propositions,
| were asked, \[1st,\] Whether it be possible for a man in this life to be without sin? | should allow
the possibility, through the grace of God and the man's own free will; not doubting that the free will
itself is ascribable to God's grace, in other words, to the gifts of God — not only as to its existence,
but also as to its being good, that is, to its conversion to doing the commandments of God. Thusit is
that God's grace not only shows what ought to be done, but also helps to the possibility of doing what
it shows. What indeed have we that we have not received? 1 Corinthians 4:7 Whence also Jeremiah
says: | know, O Lord, that the way of man is not in himself; it is not in man to walk and direct his
steps. Jeremiah 10:23 Accordingly, when in the Psalms one says to God, You have commanded me to
keep Your precepts diligently, he at once adds not aword of confidence concerning himself but awish
to be able to keep these precepts: O that my ways, says he, were directed to keep Your statutes! Then
should | not be ashamed, when | have respect to all Your commandments? Now who ever wishes for
what he has already so in his own power, that he requires no further help for attaining it? To whom,



however, he directs his wish — not to fortune, or fate, or some one el se besides God — he shows with
sufficient clearnessin the following words, where he says. Order my stepsinYour word; and let not any
iniquity have dominion over me. From the thraldom of this execrable dominion they are liberated, to
whom the Lord Jesus gave power to become the sons of God. John 1:12 From so horrible adomination
were they to be freed, to whom He says, If the Son shall make you free, then shall you be free indeed.
John 8:36 From these and many other like testimonies, | cannot doubt that God has laid no impossible
command on man; and that, by God's aid and help, nothing is impossible, by which is wrought what
He commands. In thisway may aman, if he pleases, be without sin by the assistance of God.

Chapter 8\[VII.\]— (2) Whether Thereisin ThisWorld a Man Without Sin.

\[_2nd._\] If, however, | am asked the second question which | have suggested — whether there be
asinless man — | believe there is not. For | rather believe the Scripture, which says: Enter not into
judgment with'Your servant; for in'Your sight shall no man living bejustified. Thereistherefore need of
the mercy of God, which exceedingly rejoices against judgment, James 2:13 and which that man shall
not obtain who does not show mercy. James 2:13 And whereas the prophet says, | said, | will confess
my transgressions unto the Lord, and Thou forgave the iniquity of my heart, he yet immediately adds,
For this shall every saint pray unto You in an acceptable time. Not indeed every sinner, but every saint;
for it isthevoice of saintswhich says, If we say that we have no sin, we deceive ourselves, and the truth
isnotinus. 1 John 1:8 Accordingly weread, in the Apocalypse of the sameApostle, of the hundred and
forty and four thousand saints, which were not defiled with women; for they continued virgins: and in
their mouth wasfound no guile; for they are without fault. Revelation 14:3-5Without fault, indeed, they
no doubt are for this reason — because they truly found fault with themselves; and for this reason, in
their mouth was discovered no guile,— because if they said they had no sin, they deceived themselves,
and the truth was not in them. 1 John 1:8 Of course, where the truth was not, there would be guile; and
when arighteous man begins a statement by accusing himself, he verily utters no falsehood.

Chapter 9.— The Beginning of Renewal; Resurrection Called Regeneration; They are
the Sons of God Who Lead Lives Suitable to Newness of Life.

And hence in the passage, Whosoever is born of God does not sin, and he cannot sin, for His seed
remains in him, 1 John 3:9 and in every other passage of like import, they much deceive themselves
by an inadequate consideration of the Scriptures. For they fail to observe that men severally become
sons of God when they begin to live in newness of spirit, and to be renewed as to the inner man after
the image of Him that created them. For it is not from the moment of a man's baptism that all his old
infirmity is destroyed, but renovation begins with the remission of al hissins, and so far ashewho is
now wise is spiritually wise. All things else, however, are accomplished in hope, looking forward to
their being also realized in fact, even to the renewal of the body itself in that better state of immortality
and incorruption with which we shall be clothed at the resurrection of the dead. For this too the Lord
calls aregeneration — though, of course, not such as occurs through baptism, but still a regeneration
wherein that which is now begun in the spirit shall be brought to perfection also in the body. In the
regeneration, says He, when the Son of man shall sit in the throne of His glory, you aso shall sit upon



twelve thrones, judging the twelve tribes of Israel. Matthew 19:28 For however entire and full be the
remission of sinsin baptism, nevertheless, if there was wrought by it at once, an entire and full change
of the man into his everlasting newness— | do not mean change in his body, which is now most clearly
tending evermoreto the old corruption and to death, after which it isto be renewed into atotal and true
newness — but, the body being excepted, if in the soul itself, which isthe inner man, a perfect renewal
was wrought in baptism, the apostle would not say: Even though our outward man perishes, yet the
inward man is renewed day by day. 2 Corinthians 4:16 Now, undoubtedly, he who is still renewed day
by day is not as yet wholly renewed; and in so far as he is not yet wholly renewed, he is till in his
old state. Since, then, men, even after they are baptized, are still in some degree in their old condition,
they are on that account also still children of the world; but inasmuch as they are also admitted into
a new state, that is to say, by the full and perfect remission of their sins, and in so far as they are
spiritually-minded, and behave correspondingly, they are the children of God. Internally we put off the
old man and put on the new; for we then and there lay aside lying, and speak truth, and do those other
things wherein the apostle makesto consist the putting off of the old man and the putting on of the new,
which after God is created in righteousness and true holiness. Ephesians 4:24 Now it is men who are
already baptized and faithful whom he exhorts to do this — an exhortation which would be unsuitable
tothem, if the absol ute and perfect change had been already madein their baptism. And yet madeit was,
since we were then actually _saved_; for He saved us by the laver of regeneration. Titus 3:5 In another
passage, however, hetells us how thistook place. Not they only, says he, but ourselves also, which have
the first-fruits of the Spirit, even we ourselves groan within ourselves, waiting for the adoption, to wit,
the redemption of our body. For we are saved by hope: but hope that is seen is not hope; for what aman
sees, why does he yet hope for? But if we hope for that we see not, then do we with patience wait for
it. Romans 8:23-25

Chapter 10 \[VI11.\]— Perfection, When to Be Realized.



Our full adoption, then, as children, is to happen at the redemption of our body. It is therefore the
first-fruits of the Spirit which we now possess, whence we are already really become the children of
God; for therest, indeed, asit is by hope that we are saved and renewed, so are we the children of God.
But inasmuch aswe are not yet actually saved, we are also not yet fully renewed, nor yet also fully sons
of God, but children of the world. We are therefore advancing in renewal and holiness of life— and it
is by thisthat we are children of God, and by this also we cannot commit sin — until at last the whole
of that by which we are kept as yet children of thisworld is changed into this— for it is owing to this
that we are as yet able to sin. Hence it comes to pass that whosoever is born of God does not commit
sin; 1 John 3:9 and as well, if we were to say that we have no sin, we should deceive ourselves, and
the truth would not be in us. 1 John 1:8 There shall be then an end put to that within us which keeps us
children of the flesh and of the world; while that other shall be perfected which makes us the children
of God, and renews us by His Spirit. Accordingly the same John says, Beloved, now are we the sons
of God; and it does not yet appear what we shall be. 1 John 3:2 Now what means this variety in the
expressions, _weare , and _we shall be , but this— we are_in hope, _we shall be_in reality? For
he goes on to say, We know that when He shall appear, we shall be like Him, for we shall see Him as
Heis. 1 John 3:2 We have therefore even now begun to be like Him, having the first-fruits of the Spirit;
but yet we are still unlike Him, by reason of the remainders of the old nature. In asfar, then, aswe are
like Him, in so far are we, by the regenerating Spirit, sons of God; but in as far as we are unlike Him,
in so far are we the children of the flesh and of the world. On the one side, we cannot commit sin; but,
on the other, if we say that we have no sin, we only deceive ourselves — until we pass entirely into the
adoption, and the sinner be no more, and you look for his place and find it not.

Chapter 11 \[1X.\]— An Objection of the Pelagians. Why Does Not a Righteous Man
Beget a Righteous Man?

In vain, then, do some of them argue: If asinner begets asinner, so that the guilt of original sin must be
done away in hisinfant son by his receiving baptism, in like manner ought a righteous man to beget a
righteous son. Just asif aman begot children in theflesh by reason of hisrighteousness, and not because
he is moved thereto by the concupiscence which isin his members, and the law of sin is applied by
the law of his mind to the purpose of procreation. His begetting children, therefore, shows that he still
retains the old nature among the children of thisworld; it does not arise from the fact of his promotion
to newness of life among the children of God. For the children of this world beget and are begotten.
Luke 20:34 Hence also what is born of them is like them; for that which is born of the flesh is flesh.
John 3:6 Only the children of God, however, are righteous; but in so far asthey are the children of God,
they do not carnally beget, because it is of the Spirit, and not of the flesh, that they are themselves
begotten. But as many of them as become parents, beget children from the circumstance that they have
not yet put off the entire remains of their old nature in exchange for the perfect renovation which awaits
them. It follows, therefore, that every son who is born in this old and infirm condition of his father's
nature, must needs himself partake of the same old and infirm condition. In order, then, that he may be
begotten again, he must also himself be renewed by the Spirit through the remission of sin; and if this
change does not take place in him, his righteous father will be of no use to him. For it is by the Spirit
that he is righteous, but it is not by the Spirit that he begot his son. On the other hand, if this change



does accrue to him, he will not be damaged by an unrighteous father: for it is by the grace of the Spirit
that he has passed into the hope of the eternal newness; whereas it is owing to his carnal mind that his
father has wholly remained in the old nature.

Chapter 12 \[ X.\]|— He Reconciles Some Passages of Scripture.

The statement, therefore, He that is born of God sins not, 1 John 3:9 is not contrary to the passage in
which it isdeclared by those who are born of God, If we say that we have no sin, we deceive ourselves,
and the truth isnot in us. 1 John 1:8 For however complete may be a man's present hope, and however
real may be his renewal by spiritual regeneration in that part of his nature, he still, for all that, carries
about abody whichiscorrupt, and which presses down his soul; and so long asthisisthe case, one must
distinguish even in the same individual the relation and source of each several action. Now, | suppose
it is not easy to find in God's Scripture so weighty a testimony of holiness given of any man as that
which iswritten of His three servants, Noah, Daniel, and Job, whom the Prophet Ezekiel describes as
the only men able to be delivered from God's impending wrath. Ezekiel 14:14 In these three men he
no doubt prefigures three classes of mankind to be delivered: in Noah, as | suppose, are represented
righteous leaders of nations, by reason of his government of the ark as atype of the Church; in Daniel,
men who are righteous in continence; in Job, those who are righteous in wedlock;— to say nothing of
any other view of the passage, which it is unnecessary now to consider. It is, at any rate, clear from
this testimony of the prophet, and from other inspired statements, how eminent were these worthiesin
righteousness. Yet no man must be led by their history to say, for instance, that drunkennessis not sin,
although so good a man was overtaken by it; for we read that Noah was once drunk, Genesis 9:21 but
God forbid that it should be thought that he was an habitual drunkard.

Chapter 13.— A Subterfuge of the Pelagians.

Daniel, indeed, after the prayer which he poured out before God, actually says respecting himself,
Whilst | was praying and confessing my sins, and the sins of my people, before the Lord my God.
Daniel 9:20 This is the reason, if I am not mistaken, why in the above-mentioned Prophet Ezekiel a
certain most haughty person is asked, Are you then wiser than Daniel? Ezekiel 28:3 Nor on this point
can that be possibly said which some contend for in opposition to the Lord's Prayer: For although, they
say, that prayer was offered by the apostles, after they became holy and perfect, and had no sin whatever,
yet it was not in behalf of their own selves, but of imperfect and still sinful men that they said, 'Forgive
us our debts, as we aso forgive our debtors.' They used theword _our_, they say, in order to show that
in one body are contained both those who still have sins, and themselves, who were already altogether
free from sin. Now this certainly cannot be said in the case of Daniel, who (as | suppose) foresaw as a
prophet this presumptuous opinion, when he said so often in his prayer, We have sinned; and explained
to uswhy he said this, not so as that we should hear from him, Whilst | was praying and confessing the
sinsof my peopleto the Lord, my God; nor yet confounding distinction, so asthat it would be uncertain
whether he had said, on account of the fellowship of one body, While | was confessing _our_ sinsto
the Lord my God; but he expresses himself in language so distinct and precise, asif he were full of the
distinction himself, and wanted above all things to commend it to our notice: My sins _, sayshe, _and



the sins of my people_. Who can gainsay such evidence as this, but he who is more pleased to defend
what he thinks than to find out what he ought to think?

Chapter 14. — Job Was Not Without Sin.

But let us see what Job has to say of himself, after God's great testimony of his righteousness. | know
of atruth, he says, that it is so: for how shall a mortal man be just before the Lord? For if He should
enter into judgment with him, he would not be able to obey Him. Job 9:2-3 And shortly afterwards he
asks: Who shall resist Hisjudgment? Even if | should seem righteous, my mouth will speak profanely.
Job 9:19-20 And again, further on, he says: | know He will not leave me unpunished. But since | am
ungodly, why have | not died? If | should wash myself with snow, and be purged with clean hands,
you had thoroughly stained me with filth. Job 9:30 In another of his discourses he says. For You have
written evil things against me, and hast compassed me with the sins of my youth; and You have placed
my foot in the stocks. You have watched al my works, and hast inspected the soles of my feet, which
wax old like abottle, or like amoth-eaten garment. For man that is born of awoman has but a short time
to live, and is full of wrath; like a flower that has bloomed, so does he fal; he is gone like a shadow,
and continues not. Have You not taken account even of him, and caused him to enter into judgment
with You? For who is pure from uncleanness? Not even one; even should his life last but a day. Then
alittle afterwards he says. You have numbered all my necessities; and not one of my sins has escaped
You. You have sealed up my transgressionsin abag, and hast marked whatever | have done unwillingly.
Job 14:16-17 See how Job, too, confesses his sins, and says how sure he is that there is none righteous
before the Lord. So heis sure of this aso, that if we say we have no sin, the truth is not in us. While,
therefore, God bestows on him His high testimony of righteousness, according to the standard of human
conduct, Job himself, taking his measure from that rule of righteousness, which, as well as he can, he
beholdsin God, knows of atruth that so it is; and he goes on at once to say, How shall amortal man be
just before the Lord? For if He should enter into judgment with him, he would not be ableto obey Him;
in other words, if, when challenged to judgment, he wished to show that nothing could be found in
him which He could condemn, he would not be able to obey him, since he misses even that obedience
which might enable him to obey Him who teaches that sins ought to be confessed. Accordingly \[the
Lord\] rebukes certain men, saying, Why will you contend with me in judgment? Jeremiah 2:29 This
\[the Psalmist\] averts, saying, Enter not into judgment with Your servant; for inYour sight shall no man
living be justified. In accordance with this, Job also asks. For who shall resist his judgment? Even if |
should seem righteous, my mouth will speak profanely; which means: If, contrary to His judgment, |
should call myself righteous, when His perfect rule of righteousness proves me to be unrighteous, then
of atruth my mouth would speak profanely, because it would speak against the truth of God.

Chapter 15.— Carnal Generation Condemned on Account of Original Sin.



He sets forth that this absolute weakness, or rather condemnation, of carnal generation is from the
transgression of original sin, when, treating of hisown sins, he shows, asit were, their causes, and says
that man that is born of awoman has but ashort timeto live, and isfull of wrath. Of what wrath, but of
that in which all are, as the apostle says, by nature, that is, by origin, children of wrath, Ephesians 2:3
inasmuch asthey are children of the concupiscence of the flesh and of the world? He further shows that
to this same wrath al so pertains the death of man. For after saying, He has but a short time to live, and
isfull of wrath, he added, Like aflower that has bloomed, so does hefall; heis gone like a shadow, and
continues not. He then subjoins: Have You not caused him to enter into judgment with You? For who
is pure from uncleanness? Not even one; even should his life last but a day. In these words he in fact
says, You have thrown upon man, short-lived though he be, the care of entering into judgment withYou.
For how brief soever be hislife— even if it last but a single day — he could not possibly be clean of
filth; and therefore with perfect justice must he come under Your judgment. Then, when he says again,
You have numbered al my necessities, and not one of my sins has escaped You: You have sealed up
my transgressions in a bag, and hast marked whatever | have done unwillingly; isit not clear enough
that even those sins are justly imputed which are not committed through allurement of pleasure, but
for the sake of avoiding some trouble, or pain, or death? Now these sins, too, are said to be committed
under some necessity, whereas they ought all to be overcome by the love and pleasure of righteousness.
Again, what he said in the clause, You have marked whatever | have done unwillingly, may evidently
be connected with the saying: For what | would, that | do not; but what | hate, that do I. Romans 7:15

Chapter 16— Job Foresaw that Christ Would Come to Suffer; The Way of Humility in
Those that are Perfect.

Now it is remarkable that the Lord Himself, after bestowing on Job the testimony which is expressed
in Scripture, that is, by the Spirit of God, In al the things which happened to him he sinned not with
hislips beforethe Lord, Job 1:22 did yet afterwards speak to him with arebuke, as Job himself tellsus:
Why do | yet plead, being admonished, and hearing the rebukes of the Lord? Job 39:34 Now no manis
justly rebuked unless there be in him something which deserves rebuke. \[ X1.\] And what sort of rebuke
isthis— which, moreover, is understood to proceed from the person of Christ our Lord? He re-counts
to him all the divine operations of His power, rebuking him under thisidea— that He seemsto say to
him, Can you effect all these mighty works as | can? But to what purpose is al this but that Job might
understand (for thisinstruction was divinely inspired into him, that he might foreknow Christ's coming
to suffer) — that he might understand how patiently he ought to endure all that he went through, since
Christ, athough, when He became man for us, He was absol utely without sin, and although as God He
possessed so great power, did for al that by no means refuse to obey even to the suffering of death?
When Job understood this with a purer intensity of heart, he added to his own answer these words: |
used before now to hear of You by the hearing of the ear; but behold now my eye seesYou: therefore
| abhor myself and melt away, and account myself but dust and ashes. Job 42:5-6 Why was he thus
so deeply displeased with himself? God's work, in that he was man, could not rightly have given him
displeasure, since it is even said to God Himself, Despise not Thou the work of Your own hands. It
was indeed in view of that righteousness, in which he had discovered his own unrighteousness, that he
abhorred himself and melted away, and deemed himself dust and ashes — beholding, as he did in his



mind, the righteousness of Christ, in whom there could not possibly be any sin, not only in respect of
Hisdivinity, but also of Hissoul and Hisflesh. It wasalso in view of thisrighteousnesswhichisof God
that the Apostle Paul, athough as touching the righteousness which is of the law he was blamel ess, yet
counted all things not only as loss, but even as dung. Philippians 3:6-8

Chapter 17 \[X11.\]— No One Righteous in All Things.

That illustrious testimony of God, therefore, in which Job iscommended, is not contrary to the passage
in which it is said, In Your sight shall no man living be justified; for it does not lead us to suppose
that in him there was nothing at all which might either by himself truly or by the Lord God rightly
be blamed, although at the same time he might with no untruth be said to be a righteous man, and a
sincere worshipper of God, and one who keeps himself from every evil work. For these are God'swords
concerning him: Have you diligently considered my servant Job? For thereisnone like him on the earth,
blameless, righteous, a true worshipper of God, who keeps himself from every evil work. Job 1:8 First,
heishere praised for his excellencein comparison with all men on earth. He therefore excelled al who
were at that time able to be righteous upon earth; and yet, because of this superiority over othersin
righteousness, he was not therefore altogether without sin. Heis next said to be _blameless — no one
could fairly bring an accusation against him in respect of hislife; _righteous — he had advanced so
greatly in moral probity, that no man could be mentioned on a par with him; _atrue worshipper of God_
— because he was a sincere and humble confessor of his own sins; _who keeps himself from every
evil work_ — it would have been wonderful if this had extended to every evil word and thought. How
great aman indeed Job was, we are not told; but we know that he was a just man; we know, too, that in
the endurance of terrible afflictions and trials he was great; and we know that it was not on account of
his sins, but for the purpose of demonstrating his righteousness, that he had to bear so much suffering.
But the language in which the Lord commends Job might also be applied to him who delights in the
law of God after the inner man, while he sees another law in his members warring against the law of
his mind; Romans 7:22-23 especially as he says, The good that | would | do not: but the evil which |
would not, that | do. Now, if | do that | would not, it is no more | that do it, but sin that dwellsin me.
Romans 7:19-20 Observe how he too after the inward man is separate from every evil work, because
such work he does not himself effect, but the evil which dwellsin hisflesh; and yet, since he does not
have even that ability to delight in the law of God except from the grace of God, he, as still in want of
deliverance, exclaims, O wretched man that | am! Who shall deliver me from the body of this death?
God's grace, through Jesus Christ our Lord! Romans 7:24-25

Chapter 18 \[ X111.\] — Perfect Human Righteousness is Imperfect.

There are then on earth righteous men, there are great men, brave, prudent, chaste, patient, pious, mer-
ciful, who endure al kinds of temporal evil with an even mind for righteousness' sake. If, however,
there is truth— nay, because there is truth— in these words, If we say we have no sin, we deceive
ourselves, 1 John 1:8 and in these, In Your sight shall no man living be justified, they are not without
sin; nor is there one among them so proud and foolish as not to think that the Lord's Prayer is needful
to him, by reason of his manifold sins.



Chapter 19.— Zacharias and Elisabeth, Sinners.

Now what must we say of Zacharias and Elisabeth, who are often aleged against us in discussions on
this question, except that thereis clear evidence in the Scripture Luke 1:6-9 that Zacharias was a man
of eminent righteousness among the chief priests, whose duty it was to offer up the sacrifices of the
Old Testament?\We a so read, however, in the Epistle to the Hebrews, in a passage which | have aready
guoted in my previous book, that Christ was the only High Priest who had no need, as those who were
called high priests, to offer daily a sacrifice for his own sinsfirst, and then for the people. For such a
High Priest, it says, became us, righteous, harmless, undefiled, separate from sinners, and made higher
than the heavens, who needs not daily, as those high priests, to offer up sacrifice, first for hisown sins.
Hebrews 7:26-27 Amongst the priests here referred to was Zacharias, among them was Phinehas, yea,
Aaron himself, from whom this priesthood had its beginning, and whatever othersthere were who lived
laudably and righteously in this priesthood; and yet all these were under the necessity, first of al, of
offering sacrifice for their own sins— Christ, of whose future coming they were atype, being the only
one who, as an incontaminable priest, had no such necessity.

Chapter 20.— Paul Worthy to Be the Prince of the Apostles, and Yet a Sinner.



What commendation, however, is bestowed on Zacharias and Elisabeth which is not comprehended in
what the apostle has said about himself before he believed in Christ? He said that, as touching the
righteousness which is in the law, he had been blameless. Philippians 3:6 The same is said also of
them: They were both righteous before God, walking in all the commandments and ordinances of the
Lord blameless. It was because whatever righteousness they had in them was not a pretence before
men that it is said accordingly, They walked _before the Lord_. But that which iswritten of Zacharias
and hiswifein the phrase, _in all the commandments and ordinances of the Lord_, the apostle briefly
expressed by the words, _in the law._ For there was not one law for him and another for them previous
to the gospel. It was one and the same law which, as we read, was given by Moses to their fathers,
and according to which, also, Zacharias was priest, and offered sacrifices in his course. And yet the
apostle, who was then endued with the like righteousness, goes on to say: But what things were gain
to me, those | counted loss for Christ. Yea doubtless, and | count all things but loss for the excellency
of the knowledge of our Lord Jesus Christ; for whose sake | have not only thought al thingsto be only
detriments, but | have even counted them as dung, that | may win Christ, and be found in Him, not
having my own righteousness, which is of the law, but that which is through the faith of Christ, the
righteousness which is of God by faith: that | may know Him, and the power of His resurrection, and
the fellowship of His suffering, being made comformabl e unto His death; if by any means| might attain
unto the resurrection of the dead. Philippians 3:7-11 So far, then, isit from being true that we should,
from the words in which Scripture describes them, suppose that Zacharias and Elisabeth had a perfect
righteousness without any sin, that we must even regard the apostle himself, according to the selfsame
rule, as not perfect, not only in that righteousness of the law which he possessed in common with them,
and which he counts asloss and dung in comparison with that most excellent righteousness which is by
the faith of Christ, but also in the very gospel itself, wherein he deserved the pre-eminence of his great
apostleship. Now | would not venture to say thisif | did not deem it very wrong to refuse credence to
himself. He extends the passage which we have quoted, and says. Not asthough | had already attained,
or were aready perfect; but | follow after, if | may comprehend that for which aso | am apprehended
in Christ Jesus. Brethren, | count not myself to have apprehended: but this one thing | do, forgetting
those things which are behind, and reaching forth unto those thingswhich are before, | presstoward the
mark, for the prize of the high calling of God in Christ Jesus. Philippians 3:12-14 Here he confesses
that he has not yet attained, and isnot yet perfect in that plenitude of righteousness which he had longed
to obtainin Christ; but that he was as yet pressing towards the mark, and, forgetting what was past, was
reaching out to the things which are before him. We are sure, then, that what he says elsewhere istrue
even of himself: Although our outward man is perishing, yet the inward man is renewed day by day.
2 Corinthians 4:16 Although he was already a perfect traveller, he had not yet attained the perfect end
of hisjourney. All such he would fain take with him as companions of his course. This he expressesin
the words which follow our former quotation: Let as many, then, of us as are perfect, be thus minded:
and if you be yet of another mind, God will reveal even this also to you. Nevertheless, whereunto we
have already attained, let us walk by that rule. Philippians 3:15-16 This walk is not performed with
the legs of the body, but with the affections of the soul and the character of the life, so that they who
possess righteousness may arrive at perfection, who, advancing in their renewal day by day along the
straight path of faith, have by this time become perfect as travellers in the selfsame righteousness.



Chapter 21 \[ X1V.\]— All Righteous Men Sinners.

Inlikemanner, all who are described in the Scripturesasexhibiting in their present life good will and the
actions of righteousness, and all who have lived like them since, although lacking the same testimony
of Scripture; or all who are even now so living, or shall hereafter so live: al these are great, they are all
righteous, and they are al really worthy of praise — yet they are by no means without sin: inasmuch
as, on the authority of the same Scriptures which make us believe in their virtues, we believe also that
in God's sight no man living is justified, whence all ask that He will not enter into judgment with His
servants: and that not only to all the faithful in general, but to each of them in particular, the Lord's
Prayer is necessary, which He delivered to His disciples.

Chapter 22\[ XV.\]— An Objection of the Pelagians; PerfectionisRelative; HeisRightly
Said to Be Perfect in Righteousness Who Has Made Much Progress Therein.

WEell, but, they say, the Lord says, 'Be perfect even as your Father which is in heaven is perfect,’
Matthew 5:48 — an injunction which He would not have given, if He had known that what He en-
joined was impracticable. Now the present question is not whether it be possible for any men, during
this present life, to be without sin if they receive that perfection for the purpose; for the question of
possibility we have already discussed: — but what we have now to consider is, whether any man in fact
achieves perfection. We have, however, already recognised the fact that no man wills as much as the
duty demands, as al so the testimony of the Scriptures, which we have quoted so largely above, declares.
When, indeed, perfection is ascribed to any particular person, we must look carefully at the thing in
which it isascribed. For | have just above quoted a passage of the apostle, wherein he confesses that he
was not yet perfect in the attainment of righteousness which he desired; but still he immediately adds,
Let as many of us as are perfect be thus minded. Now he would certainly not have uttered these two
sentencesif he had not been perfect in one thing, and not in another. For instance, aman may be perfect
as a scholar in the pursuit of wisdom: and this could not yet be said of those to whom \[the apostl€\]
said, | have fed you with milk, and not with meat: for hitherto you have not been able to bear it, neither
are you yet able; 1 Corinthians 3:2 whereas to those of whom it could be said he says, Howbeit we
speak wisdom among them that are perfect, — meaning, of course, perfect pupils to be understood. It
may happen, therefore, as | have said, that a man may be already perfect as a scholar, though not as
yet perfect as ateacher of wisdom; may be perfect as a learner, though not as yet perfect as a doer of
righteousness; may be perfect asalover of hisenemies, though not asyet perfect in bearing their wrong.
Even in the case of him who is so far perfect as to love all men, inasmuch as he has attained even to
the love of hisenemies, it still remains a question whether he be perfect in that love — in other words,
whether he so loves those whom he loves as is prescribed to be exercised towards those to be loved,
by the unchangeable love of truth. Whenever, then, we read in the Scriptures of any man's perfection,
it must be carefully considered in what it is asserted, since a man is not therefore to be understood as
being entirely without sin because he is described as perfect in some particular thing; although the term
may also be employed to show, not, indeed, that there is no longer any point left for a man to reach
his way to perfection, but that he has in fact advanced a very great way, and on that account may be
deemed worthy of the designation. Thus, aman may be said to be perfect in the science of thelaw, even



if there be still something unknown to him; and in the same manner the apostle called men perfect, to
whom he said at the same time, Yet if in anything ye be otherwise minded, God shall reveal even this
to you. Nevertheless, whereto we have already attained, let us walk by the same rule. Philippians 3:15

Chapter 23 \[ XXI.\]— Why God Prescribes What He Knows Cannot Be Observed.

We must not deny that God commands that we ought to be so perfect in doing righteousness, asto have
no sin at al. Now that cannot be sin, whatever it may be, unless God has enjoined that it shall not be.
Why then, they ask, does He command what He knows no man living will perform? In this manner it
may also be asked, Why He commanded thefirst human beings, who were only two, what He knew they
would not obey? For it must not be pretended that He issued that command, that some of us might obey
it, if they did not; for, that they should not partake of the fruit of the particular tree, God commanded
them, and none besides. Because, as He knew what amount of righteousnessthey would fail to perform,
so did He also know what righteous measures He meant Himself to adopt concerning them. In the same
way, then, He orders all men to commit no sin, although He knows beforehand that no man will fulfil
the command; in order that He may, in the case of all who impiously and condemnably despise His
precepts, Himself do what is just in their condemnation; and, in the case of all who while obediently
and piously pressing on in his precepts, though failing to observe to the utmost al things which He has
enjoined, do yet forgive others as they wish to to be forgiven themselves, Himself do what is good in
their cleansing. For how can forgiveness be bestowed by God's mercy on the forgiving, when thereis
no sin? Or how prohibition fail to be given by the justice of God, when thereis sin?

Chapter 24.— An Objection of the Pelagians. The Apostle Paul Was Not Free From Sin
So Long as He Lived.



But see, say they, how the apostle says, 'l have fought agood fight, | have kept thefaith, | have finished
my course: henceforth thereislaid up for me acrown of righteousness;’ 2 Timothy 4:7 which hewould
not have said if he had any sin. It is for them, then, to explain how he could have said this, when
there still remained for him to encounter the great conflict, the grievous and excessive weight of that
suffering which he had just said awaited him. 2 Timothy 4:6 In order to finish his course, was there yet
wanting only asmall thing, when that in fact was till |eft to suffer wherein would be afiercer and more
cruel foe? If, however, he uttered such words of joy feeling sure and secure, because he had been made
sure and secure by Him who had revealed to him the imminence of his suffering, then he spoke these
words, not in the fullness of realization, but in the firmness of hope, and represents what he foreseesis
to comeasif it had already been done. If, therefore, he had added to those words the further statement,
| have no longer any sin, we must have understood him as even then speaking of a perfection arising
from afuture prospect, not from an accomplished fact. For his having no sin, which they suppose was
completed when he spoke these words, pertained to the finishing of his course; just in the same way
as his triumphing over his adversary in the decisive conflict of his suffering had also reference to the
finishing of his course, although this they must needs themselves allow remained yet to be effected,
when he was speaking these words. The whole of this, therefore, _we declare to have been as yet
awaiting its accomplishment, at the time when the apostle, with his perfect trust in the promise of God,
spoke of it al as having been already realized. For it was in reference to the finishing of his course
that he forgave the sins of those who sinned against him, and prayed that his own sins might in like
manner be forgiven him; and it was in his most certain confidence in this promise of the Lord, that he
believed he should have no sin in that last end, which was still future, even when in his trustfulness he
spoke of it as aready accomplished. Now, omitting all other considerations, | wonder whether, when
he uttered the words in which heisthought to imply that he had no sin, that thorn of the flesh had been
already removed from him, for the taking away of which he had three times entreated the Lord, and
had received this answer: My grace is sufficient for you; for my strength is made perfect in weakness.
2 Corinthians 12:8-9 For bringing so great a man to perfection, it was needful that that messenger of
Satan should not be taken away by whom he was therefore to be buffeted, lest he should be unduly
exalted by the abundance of his revelations, 2 Corinthians 12:7 and is there then any man so bold as
either to think or to say, that any one who hasto bend beneath the burden of thislife is altogether clean
from al sin whatever?

Chapter 25.— God Punishes Both in Wrath and in Mercy.

Although there are some men who are so eminent in righteousness that God speaks to them out of His
cloudy pillar, such as Moses and Aaron among His priests, and Samuel among them that call upon His
name, the latter of whom is much praised for his piety and purity in the Scriptures of truth, from his
earliest childhood, in which hismother, to accomplish her vow, placed himin God'stemple, and devoted
him to the Lord as His servant — yet even of such men it iswritten, You, O God, wast propitious unto
them, thoughYou punished all their devices. Now the children of wrath God punishesin anger; whereas
it isin mercy that He punishes the children of grace; since whom He loves He corrects, and scourges
every son whom He receives. However, there are no punishments, no correction, no scourge of God,
but what are owing to sin, except in the case of Him who prepared His back for the smiter, in order that



He might experience all thingsin our likenesswithout sin, in order that He might be the saintly Priest of
saints, making intercession even for saints, who with no sacrifice of truth say each one even for himself,
Forgive us our trespasses, even as we also forgive them that trespass against us. Wherefore even our
opponents in this controversy, while they are chaste in their life, and commendable in character, and
although they do not hesitate to do that which the Lord enjoined on the rich man, who inquired of Him
about the attainment of eternal life, after he had told Him, in answer to His first question, that he had
already fully kept every commandment in thelaw, — that if he wished to be perfect, he must sell al that
he had and give to the poor, and transfer his treasure to heaven; Matthew 19:12 yet they do not in any
one instance venture to say that they are without sin. But this, as we believe, they refrain from saying,
with deceitful intent; but if they are lying, in this very act they begin either to augment or commit sin.

Chapter 26 \[XVI11.\] — (3) Why No Onein This LifeisWithout Sin.

\[_3d._\] Let us now consider the point which I mentioned as our third inquiry. Since by divine grace
assisting the human will, man may possibly exist in this life without sin, why does he not? To this
question | might very easily and truthfully answer: Because men are unwilling. But if | am asked why
they are unwilling, we are drawn into alengthy statement. And yet, without prejudice to amore careful
examination, | may briefly say this much: Men are unwilling to do what is right, either because what
isright is unknown to them, or because it is unpleasant to them. For we desire a thing more ardently
in proportion to the certainty of our knowledge of its goodness, and the warmth of our delight in it.
Ignorance, therefore, and infirmity are faultswhichimpedethewill from moving either for doing agood
work, or for refraining from an evil one. But that what was hidden may come to light, and what was
unpleasant may be made agreeable, is of the grace of God which helps the wills of men; and that they
are not helped by it, hasits cause likewise in themselves, not in God, whether they be predestinated to
condemnation, on account of theiniquity of their pride, or whether they areto be judged and disciplined
contrary to their very pride, if they are children of mercy. Accordingly Jeremiah, after saying, | know,
O Lord, that the way of man is not in himself, and that it belongs not to any man to walk and direct
his steps, Jeremiah 10:23 immediately adds, Correct me, O Lord, but with judgment, and not in Your
anger; Jeremiah 10:24 as much asto say, | know that it isfor my correction that | am too little assisted
by You, for my footsteps to be perfectly directed: but yet do not in this so deal with me as Thou dost
in'Your anger, when Thou dost determine to condemn the wicked; but as Thou dost in Your judgment
whereby Thou dost teach Your children not to be proud. Whence in another passageit is said, And Your
judgments shall help me.

Chapter 27. — The Divine Remedy for Pride.

You cannot therefore attribute to God the cause of any human fault. For of all human offenses, the cause
is pride. For the conviction and removal of this a great remedy comes from heaven. God in mercy
humbles Himself, descends from above, and displays to man, lifted up by pride, pure and manifest
grace in very manhood, which He took upon Himself out of vast love for those who partake of it. For,
not even did even this One, so conjoined to the Word of God that by that conjunction he became at once
the one Son of God and the same One the one Son of man, act by the antecedent merits of His own



will. It behooved Him, without doubt, to be one; had there been two, or three, or more, if this could
have been done, it would not have come from the pure and simple gift of God, but from man's free will
and choice. This, then, is especially commended to us; this, so far as| dare to think, isthe divine lesson
especialy taught and learned in those treasures of wisdom and knowledge which are hidden in Christ.
Every one of us, therefore, now knows, now does not know— now rejoices, now does not rejoice— to
begin, continue, and complete our good work, in order that he may know that it is due not to his own
will, but to the gift of God, that he either knows or rejoices; and thus heis cured of vanity which elated
him, and knows how truly it issaid not of this earth of ours, but spiritually, The Lord will give kindness
and sweet grace, and our land shall yield her fruit. A good work, moreover, affords greater delight, in
proportion as God is more and more loved as the highest unchangeable Good, and as the Author of all
good things of every kind whatever. And that God may be loved, Hislove is shed abroad in our hearts,
not by ourselves, but by the Holy Ghost that is given unto us. Romans 5:5

Chapter 28 \[ XV I11.\]— A Good Will Comes from God.

Men, however, are laboring to find in our own will some good thing of our own — not given to us by
God; but how it isto befound | cannot imagine. The apostle says, when speaking of men's good works,
What have you that you did not receive? Now, if you received it, why do you glory, asif you had not
received it? 1 Corinthians 4:7 But, besides this, even reason itself, which may be estimated in such
things by such as we are, sharply restrains every one of usin our investigations so as that we may not
so defend grace as to seem to take away free will, or, on the other hand, so assert free will as to be
judged ungrateful to the grace of God, in our arrogant impiety.

Chapter 29.— A Subterfuge of the Pelagians.

Now, with reference to the passage of the apostle which | have quoted, some would maintain it to mean
that whatever amount of good will a man has, must be attributed to God on this account — namely,
because even this amount could not be in him if he were not a human being. Now, inasmuch as he has
from God alone the capacity of being anything at al, and of being human, why should there not be also
attributed to God whatever there isin him of a good will, which could not exist unless he existed in
whom it is? But in this same manner it may also be said that a bad will also may be attributed to God
asits author; because even it could not exist in man unless he were a man in whom it existed; but God
is the author of his existence as man; and thus aso of his bad will, which could have no existence if it
had not a man in whom it might exist. But to argue thus is blasphemy.

Chapter 30.— All Will is Either Good, and Then It Loves Righteousness, or Evil, When
It Does Not Love Righteousness.



Unless, therefore, we obtain not ssmply determination of will, which is freely turned in this direction
and that, and has its place among those natural goods which a bad man may use badly; but also a good
will, which has its place anong those goods of which it isimpossible to make a bad use.— unless the
impossibility is given to us from God, | know not how to defend what is said: What have you that you
did not receive? For if we have from God a certain free will, which may still be either good or bad; but
the good will comes from ourselves; then that which comes from ourselves is better than that which
comes from Him. But inasmuch asiit is the height of absurdity to say this, they ought to acknowledge
that we attain from God even a good will. It would indeed be a strange thing if the will could so stand
in some mean as to be neither good nor bad; for we either love righteousness, and it is good, and if we
love it more, more good — if less, it isless good; or if we do not loveit at al, it is not good. And who
can hesitate to affirm that, when the will loves not righteousness in any way at al, it is not only a bad,
but even a wholly depraved will? Since therefore the will is either good or bad, and since of course
we have not the bad will from God, it remains that we have of God a good will; else, | am ignorant,
since our justification is from it, in what other gift from Him we ought to rejoice. Hence, | suppose, it
iswritten, The will is prepared of the Lord; Proverbs 8:35 and in the Psalms, The steps of a man will
be rightly ordered by the Lord, and His way will be the choice of hiswill; and that which the apostle
says, For it is God who worksin you both to will and to do of His own good pleasure. Philippians 2:13

Chapter 31.— Graceis Givento SomeMenin Mercy; IsWithheld from Othersin Justice
and Truth.

Forasmuch then as our turning away from God is our own act, and thisis evil will; but our turning to
God is not possible, except He rouses and helps us, and this is good will, — what have we that we
have not received? But if we received, why do we glory asif we had not received? Therefore, as he that
gloriesmust glory inthe Lord, it comes from His mercy, not their merit, that God willsto impart thisto
some, but from Histruth that He wills not to impart it to others. For to sinners punishment isjustly due,
because the Lord God loves mercy and truth, and mercy and truth are met together; and all the paths
of the Lord are mercy and truth. And who can tell the numberless instances in which Holy Scripture
combines these two attributes? Sometimes, by a change in the terms, _grace is put for _merc_y, as
in the passage, We beheld His glory, the glory as of the Only-begotten of the Father, full of grace and
truth. John 1:14 Sometimes also _judgment_ occursinstead of _truth_, asin the passage, | will sing of
mercy and judgment unto You, O Lord.

Chapter 32.— God's Sovereignity in His Grace.

As to the reason why He wills to convert some, and to punish others for turning away — athough
nobody can justly censure the merciful One in conferring His blessing, nor can any man justly find
fault with the truthful One in awarding His punishment (as no one could justly blame Him, in the
parable of the labourers, for assigning to some their stipulated hire, and to others unstipulated largess
Matthew 20:1-16), yet, after all, the purpose of Hismore hidden judgment isin Hisown power. \[X1X.\]
So far as it has been given us, let us have wisdom, and let us understand that the good Lord God
sometimes withholds even from His saints either the certain knowledge or the triumphant joy of agood



work, just in order that they may discover that it is not from themselves, but from Him that they receive
thelight which illuminatestheir darkness, and the sweet grace which causestheir land to yield her fruit.

Chapter 33.— Through Grace We Have Both the Knowledge of Good, and the Delight
Which It Affords.

But when we pray Him to give us His help to do and accomplish righteousness, what else do we pray
for than that He would open what was hidden, and impart sweetness to that which gave no pleasure?
For even thisvery duty of praying to Him we have learned by His grace, whereas before it was hidden;
and by His grace have come to love it, whereas before it gave us no pleasure — so that he who glories
must glory not in himself, but in the Lord. To be lifted up, indeed, to pride, is the result of men's own
will, not of the operation of God; for to such a thing God neither urges us nor helps us. There first
occurs then in the will of man a certain desire of its own power, to become disobedient through pride.
If it were not for this desire, indeed, there would be nothing difficult; and whenever man willed it, he
might refuse without difficulty. There ensued, however, out of the penalty which was justly due such a
defect, that henceforth it became difficult to be obedient unto righteousness; and unlessthis defect were
overcome by assisting grace, no one would turn to holiness; nor unlessit were healed by efficient grace
would any one enjoy the peace of righteousness. But whose graceisit that conquers and heals, but His
to whom the prayer is directed: Convert us, O God of our salvation, and turn Your anger away from us?
And both if He doesthis, He doesit in mercy, so that it issaid of Him, Not according to our sinshas He
dealt with us, nor has He recompensed us according to our iniquities; and when He refrains from doing
thisto any, it isin judgment that He refrains. And who shall say to Him, What have You done? when
with pious mind the saints sing to the praise of His mercy and judgment? Wherefore even in the case
of His saints and faithful servants He applies to them atardier curein certain of their failings, in order
that, whilethey areinvolved in these, aless pleasure than is sufficient for the fulfilling of righteousness
in all its perfection may be experienced by them at any good they may achieve, whether hidden or
manifest; so that in respect of His most perfect rule of equity and truth no man living can bejustifiedin
His sight. He does not in His own self, indeed, wish usto fall under condemnation, but that we should
become humble; and He displays to us al the self-same grace of His own. Let us not, however, after
we have attained facility in all things, suppose that to be our own whichisreally His; for that would be
an error most antagonistic to religion and piety. Nor let us think that we should, because of His grace,
continue in the same sins as of old; but against that very pride, on account of which we are humiliated
inthem, let us, above all things, both vigilantly strive and ardently pray Him, knowing at the sametime
that it is by His gift that we have the power thus to strive and thusto pray; so that in every case, while
we look not at ourselves, but raise our hearts above, we may render thanks to the Lord our God, and
whenever we glory, glory in Him alone.

Chapter 34 \[ XX \]— (4) That No Man, with the Exception of Christ, Has Ever Lived,
or Can Live Without Sin.

\[_4th._\] There now remains our fourth point, after the explanation of which, as God shall help us, this
lengthened treatise of ours may at last be brought to an end. It isthis: Whether the man who never has



had sin or isto have it, not merely is now living as one of the sons of men, but even could ever have
existed at any time, or will yet in time to come exist? Now it is altogether most certain that such a man
neither does now live, nor haslived, nor ever will live, except the one only Mediator between God and
men, the Man Christ Jesus. We have already said a good deal on this subject in our remarks on the
baptism of infants; for if these have no sin, not only are there at present, but also there have been, and
there will be, persons innumerable without sin. Now if the point which we treated of under the second
head be truly substantiated, that there is in fact no man without sin, then of course not even infants
are without sin. From which the conclusion arises, that even supposing a man could possibly exist in
the present life so far advanced in virtue as to have reached the perfect fullness of holy living which
is absolutely free from sin, he still must have been undoubtedly a sinner previously, and have been
converted from the sinful state to this subsequent newness of life. Now when we were discussing the
second head, a different question was before us from that which is before us under this fourth head. For
then the point we had to consider was, Whether any man in thislife could ever attain to such perfection
as to be absolutely without sin by the grace of God, by the hearty desire of his own will? Whereas
the question now proposed in this fourth place is, Whether there be among the sons of men, or could
possibly ever have been, or yet ever can be, aman who has not indeed emerged out of sin and attained to
perfect righteousness, but has never, at any time whatever, been under the bondage of sin?If, therefore,
the remarks are true which we have made at so great length concerning infants, there neither is, has
been, nor will be, among the sons of men any such man, except the one M ediator, in whom there accrues
to us propitiation and justification through which we have reconciliation with God, by the termination
of the enmity produced by our sins. It will therefore be not unsuitable to retrace a few considerations,
so far as the present subject seems to require, from the very commencement of the human race, in
order that they may inform and strengthen the reader's mind in answer to some objections which may
possibly disturb him.

Chapter 35 \[ X XI.\]— Adam and Eve; Obedience Most Strongly Enjoined by God on
Man.



When the first human beings — the one man Adam, and his wife Eve who came out of him — willed
not to obey the commandment which they had received from God, a just and deserved punishment
overtook them. The Lord had threatened that, on the day they ate the forbidden fruit, they should surely
die. Genesis 2:17 Now, inasmuch as they had received the permission of using for food every tree that
grew in Paradise, among which God had planted the tree of life, but had been forbidden to partake
of one only tree, which He called the tree of knowledge of good and evil, to signify by this name the
conseguence of their discovering whether what good they would experienceif they kept the prohibition,
or what evil if they transgressed it: they are no doubt rightly considered to have abstained from the
forbidden food previous to the malignant persuasion of the devil, and to have used all which had been
allowed them, and therefore, among all the others, and before all the others, the tree of life. For what
could be more absurd than to suppose that they partook of the fruit of other trees, but not of that which
had been equally with others granted to them, and which, by its specia virtue, prevented even their
animal bodies from undergoing change through the decay of age, and from aging into death, applying
this benefit from its own body to the man's body, and in a mystery demonstrating what is conferred by
wisdom (which it symbolized) on the rational soul, even that, quickened by its fruit, it should not be
changed into the decay and death of iniquity? For of her it isrightly said, Sheis atree of life to them
that lay hold of her. Proverbs 3:18 Just as the one tree was for the bodily Paradise, the other is for the
spiritual; the one affording a vigour to the senses of the outward man, the other to those of the inner
man, such as will abide without any change for the worse through time. They therefore served God,
since that dutiful obedience was committed to them, by which alone God can be worshipped. And it
was not possible more suitably to intimate the inherent importance of obedience, or its sole sufficiency
securely to keep the rational creature under the Creator, than by forbidding a tree which was not in
itself evil. For God forbid that the Creator of good things, who made all things, and behold they were
very good, Genesis 1:31 should plant anything evil amidst the fertility of even that material Paradise.
Still, however, in order that he might show man, to whom submission to such a Master would be very
useful, how much good belonged simply to obedience (and this was all that He had demanded of His
servant, and this would be of advantage not so much for the lordship of the Master as for the profit
of the servant), they were forbidden the use of a tree, which, if it had not been for the prohibition,
they might have used without suffering any evil result whatever; and from this circumstance it may
be clearly understood, that whatever evil they brought on themselves because they made use of it in
spite of the prohibition, the tree did not produce from any noxious or pernicious quality initsfruit, but
entirely on account of their violated obedience.

Chapter 36 \[ XX11.\]|— Man's State Before the Fall.

Before they had thus violated their obedience they were pleasing to God, and God was pleasing to
them; and though they carried about an animal body, they yet felt in it no disobedience moving against
themselves. Thiswas the righteous appointment, that inasmuch astheir soul had received from the Lord
the body for its servant, as it itself obeyed the Lord, even so its body should obey Him, and should
exhibit a service suitable to the life given it without resistance. Hence they were both naked, and were
not ashamed. Genesis 2:25 It is with a natural instinct of shame that the rational soul is now indeed
affected, because in that flesh, over whose serviceit received the right of power, it can no longer, owing



to some indescribable infirmity, prevent the motion of the members thereof, notwithstanding its own
unwillingness, nor excite them to motion even when it wishes. Now these members are on this account,
in every man of chastity, rightly called _pudenda , because they excite themselves, just asthey like, in
opposition to the mind which is their master, asif they were their own masters; and the sole authority
which the bridle of virtue possesses over them isto check them from approaching impure and unlawful
pollutions. Such disobedience of the flesh as this, which lies in the very excitement, even when it is
not allowed to take effect, did not exist in the first man and woman while they were naked and not
ashamed. For not yet had the rational soul, which rules the flesh, developed such a disobedience to
itsLord, as by areciprocity of punishment to bring on itself the rebellion of its own servant the flesh,
along with that feeling of confusion and troubleto itself which it certainly failed to inflict upon God by
its own disobedience to Him; for God is put to no shame or trouble when we do not obey Him, nor are
we able in any wise to lessen His very great power over us; but we are shamed in that the flesh is not
submissive to our government — aresult which isbrought about by the infirmity which we have earned
by sinning, and is called the sin which dwellsin our members. But this sin is of such a character that it
is the punishment of sin. As soon, indeed, as that transgression was effected, and the disobedient soul
turned away from the law of its Lord, then its servant, the body, began to cherish alaw of disobedience
againgt it; and then the man and the woman grew ashamed of their nakedness, when they perceived
the rebellious motion of the flesh, which they had not felt before, and which perception is called the
opening of their eyes; Genesis 3:7 for, of course, they did not walk about among the trees with closed
eyes. The samething is said of Hagar: Her eyes were opened, and she saw awell. Genesis 21:19 Then
the man and the woman covered their parts of shame, which God had made for them as members, but
they had made parts of shame.

Chapter 37 \[ XXII1.\]— The Corruption of Natureisby Sin, Its Renovationisby Christ.



From this law of sin is born the flesh of sin, which requires cleansing through the sacrament of Him
who came in the likeness of sinful flesh, that the body of sin might be destroyed, which is also called
the body of this death, from which only God's grace delivers wretched man through Jesus Christ our
Lord. Romans 7:24-25 For this law, the origin of death, passed on from thefirst pair to their posterity,
as is seen in the labour with which al men toil in the earth, and the travail of women in the pains
of childbirth. For these sufferings they merited by the sentence of God, when they were convicted of
sin; and we see them fulfilled not only in them, but also in their descendants, in some more, in others
less, but nevertheless in all. Whereas, however, the primeval righteousness of the first human beings
consisted in obeying God, and not having in their members the law of their own concupiscence against
the law of their mind; now, since their sin, in our sinful flesh which is born of them, it is obtained by
those who obey God, asagreat acquisition, that they do not obey the desires of this evil concupiscence,
but crucify in themselves the flesh with its affections and lusts, in order that they may be Jesus Christ's,
who on His cross symbolized this, and who gave them power through His grace to become the sons of
God. For it isnot to all men, but to as many as have received Him, that He has given to be born again
to God of the Spirit, after they were born to the world by the flesh. Of these indeed it is written: But
as many as received Him, to them gave He power to become the sons of God; which were born, not of
the flesh, nor of blood, nor of the will of man, nor of the will of the flesh, but of God. John 1:12-13

Chapter 38 \[ XX1V.\]|— What Benefit Has Been Conferred on Us by the Incarnation of
the Word; Christ's Birth in the Flesh, Wherein It is Like and Wherein Unlike Our Own
Birth.

He goes on to add, And the Word was made flesh, and dwelt among us; John 1:14 as much asto say, A
great thing indeed has been done among them, even that they are born again to God of God, who had
before been born of the flesh to the world, although created by God Himself; but afar more wonderful
thing has been done that, although it accrued to them by nature to be born of the flesh, but by the divine
goodnessto be born of God — in order that so great a benefit might beimparted to them, Hewhowasin
His own nature born of God, vouchsafed in mercy to be aso born of the flesh— no less being meant by
the passage, And the Word was made flesh, and dwelt among us. Hereby, he saysin effect, it has been
wrought that we who were born of the flesh as flesh, by being afterwards born of the Spirit, may be
spirit and dwell in God; because also God, who was born of God, by being afterwards born of the flesh,
became flesh, and dwelt among us. For the Word, which became flesh, was in the beginning, and was
God with God. John 1:1 But at the same time His participation in our inferior condition, in order to our
participation in His higher state, held akind of medium in His birth of the flesh; so that we indeed were
born in sinful flesh, but He was born in the likeness of sinful flesh — we not only of flesh and blood,
but also of the will of man, and of the flesh, but He was born only of flesh and blood, not of the will of
man, nor of the will of the flesh, but of God: we, therefore, to die on account of sin, He, to die on our
account without sin. So also, just as His inferior circumstances, into which He descended to us, were
not in every particular exactly the same with our inferior circumstances, in which He found us here; so
our superior state, into which we ascend to Him, will not be quite the same with His superior state, in
which we are there to find Him. For we by His grace are to be made the sons of God, whereas He was
evermore by nature the Son of God; we, when we are converted, shall cleave to God, though not as His



equals, He never turned from God, and remains ever equal to God; we are partakers of eternal life, He
is eterna life. He, therefore, alone having become man, but still continuing to be God, never had any
sin, nor did he assume a flesh of sin, though born of a maternal flesh of sin. For what He then took
of flesh, He either cleansed in order to take it, or cleansed by taking it. His virgin mother, therefore,
whose conception was not according to the law of sinful flesh (in other words, not by the excitement
of carnal concupiscence), but who merited by her faith that the holy seed should be framed within her,
He formed in order to choose her, and chose in order to be formed from her. How much more needful,
then, is it for sinful flesh to be baptized in order to escape the judgment, when the flesh which was
untainted by sin was baptized to set an example for imitation?

Chapter 39 \[XXV.\]|— An Objection of Pelagians.



The answer, which we have already given, to those who say, If asinner has begotten asinner, arighteous
man ought also to have begotten a righteous man, we now advance in reply to such as argue that one
who is born of a baptized man ought himself to be regarded as already baptized. For why, they ask,
could he not have been baptized in theloins of hisfather, when, according to the Epistleto the Hebrews,
Levi, was ableto pay tithesin the loins of Abraham? They who propose this argument ought to observe
that Levi did not on this account subsequently not pay tithes, because he had paid tithes already in the
loins of Abraham, but because he was ordained to the office of the priesthood in order to receive tithes,
not to pay them; otherwise neither would hisbrethren, who all contributed their tithesto him, have been
tithed — because they too, while in the loins of Abraham, had already paid tithes to Melchisedec.

Chapter 40.— An Argument Anticipated.

And let no one contend that the descendants of Abraham might fairly enough have paid tithes, although
they had already paid tithesin the loins of their forefather, seeing that paying tithes was an obligation of
such anature asto require constant repetition from each several person, just asthe I sraelites used to pay
such contributions every year all through lifeto their Levites, to whom were due varioustithes from all
kinds of produce; whereas baptism isasacrament of such anature asisadministered oncefor al, and if
one had already received it when in hisfather, he must be considered as no other than baptized, since he
was born of aman who had been himself baptized. Well, whoever thusargues (1 will simply say, without
discussing the point at length,) should look at circumcision, which was administered once for al, and
yet was administered to each person separately and individually. Just as therefore it was necessary in
the time of that ancient sacrament for the son of a circumcised man to be himself circumcised, so now
the son of one who has been baptized must himself also receive baptism.

Chapter 41.— Children of Believers are Called Clean By the Apostle.

The apostleindeed says, _Else_wereyour children _unclean_, but _now_arethey _holy_; 1 Corinthi-
ans 7:14 and therefore they infer there was no necessity for the children of believers to be baptized. |
am surprised at the use of such language by persons who deny that original sin has been transmitted
from Adam. For, if they take this passage of the apostle to mean that the children of believers are born
inastate of holiness, how isit that even they have no doubt about the necessity of their being baptized?
Why, in fine, do they refuse to admit that any original sin is derived from a sinful parent, if some
holiness is received from a holy parent? Now it certainly does not contravene our assertion, even if
from thefaithful holy children are propagated, when we hold that unless they are baptized those go into
damnation, to whom our opponents themselves shut the kingdom of heaven, athough they insist that
they are without sin, whether actual or original. Or, if they think it an unbecoming thing for holy ones
to be damned, how can it be a becoming thing to exclude holy ones from the kingdom of God? They
should rather pay special attention to this point, How can something sinful help being derived from
sinful parents, if something holy is derived from holy parents, and uncleanness from unclean parents?
For the twofold principle was affirmed when he said, Else were your children unclean, but now are
they holy. They should aso explain to us how it is right that the holy children of believers and the
unclean children of unbelievers are, notwithstanding their different circumstances, equally prohibited



from entering the kingdom of God, if they have not been baptized. What avails that sanctity of theirs
to the one? Now if they were to maintain that the unclean children of unbelievers are damned, but that
the holy children of believers are unable to enter the kingdom of heaven unless they are baptized —
but nevertheless are not damned, because they are holy,— that would be some sort of a distinction;
but asit is, they equally declare respecting the holy children of holy parents and the unclean offspring
of unclean parents, that they are not damned, since they have not any sin; and that they are excluded
from the kingdom of God because they are unbaptized. What an absurdity! Who can suppose that such
splendid geniuses do not perceive it?

Chapter 42.— Sanctification Manifold; Sacrament of Catechumens.

Our opinions on this point are strictly in unison with the apostle's himself, who said, From one al to
condemnation, and from one all to justification of life. Now how consistent these statements are with
what he el sawhere says, when treating of another point, Else were your children unclean, but now are
they holy, consider awhile. \[XXVI.\] Sanctification is not of merely one measure; for even catechu-
mens, | take it, are sanctified in their own measure by the sign of Christ, and the prayer of imposition
of hands; and what they receive is holy, although it is not the body of Christ — holier than any food
which constitutes our ordinary nourishment, because it is a sacrament. However, that very meat and
drink, wherewithal the necessities of our present life are sustained, are, according to the same apostle,
sanctified by the word of God and prayer, 1 Timothy 4.5 even the prayer with which we beg that our
bodies may be refreshed. Just as therefore this sanctification of our ordinary food does not hinder what
enters the mouth from descending into the belly, and being gected into the draught, Mark 7:19 and
partaking of the corruption into which everything earthly is resolved, whence the Lord exhorts us to
labour for the other food which never perishes: John 6:27 so the sanctification of the catechumen, if
he is not baptized, does not avail for his entrance into the kingdom of heaven, nor for the remission
of hissins. And, by parity of reasoning, that sanctification likewise, of whatever measure it be, which,
according to the apostle, isin the children of believers, has nothing whatever to do with the question of
baptism and of the origin or the remission of sin. The apostle, in this very passage which has occupied
our attention, says that the unbeliever of amarried couple is sanctified by a believing partner: For the
unbelieving husband is sanctified by the wife, and the unbelieving wife is sanctified by the husband.
Else were your children unclean, but now are they holy. 1 Corinthians 7:14 Now, | should say, thereis
not a man whose mind is so warped by unbelief, as to suppose that, whatever sense he gives to these
words, they can possibly mean that a husband who is not a Christian should not be baptized, because
hiswifeisaChristian, and that he has already obtained remission of his sins, with the certain prospect
of entering the kingdom of heaven, because he is described as being sanctified by hiswife.

Chapter 43 \[ XXV I1.\]— Why the Children of the Baptized Should Be Baptized.

If any man, however, is still perplexed by the question why the children of baptized persons are bap-
tized, let him briefly consider this. Inasmuch as the generation of sinful flesh through the one man,
Adam, draws into condemnation all who are born of such generation, so the generation of the Spirit
of grace through the one man Jesus Christ, draws to the justification of eternal life all who, because



predestinated, partake of this regeneration. But the sacrament of baptism is undoubtedly the sacrament
of regenation: Wherefore, asthe man who has never lived cannot die, and he who has never died cannot
rise again, so he who has never been born cannot be born again. From which the conclusion arises, that
no one who has not been born could possibly have been born again in hisfather. Born again, however, a
man must be, after he has been born; because, Unless a man be born again, he cannot see the kingdom
of God John 3:3 Even an infant, therefore, must be imbued with the sacrament of regeneration, lest
without it his would be an unhappy exit out of this life; and this baptism is not administered except
for the remission of sins. And so much does Christ show usin this very passage; for when asked, How
could such things be? He reminded His questioner of what Moses did when he lifted up the serpent.
Inasmuch, then, asinfants are by the sacrament of baptism conformed to the death of Christ, it must be
admitted that they are also freed from the serpent’s poisonous bite, unless we wilfully wander from the
rule of the Christian faith. This bite, however, they did not receive in their own actual life, but in him
on whom the wound was primarily inflicted.

Chapter 44.— An Objection of the Pelagians.

Nor do they fail to see this point, that his own sins are no detriment to the parent after his conversion;
they therefore raise the question: How much more impossibleisit that they should be a hinderance to
hisson? But they who thusthink do not attend to this consideration, that ashisown sinsare not injurious
to thefather for the very reason that he is born again of the Spirit, so in the case of his son, unless he be
in the same manner born again, the sins which he derived from his father will prove injurious to him.
Because even renewed parents beget children, not out of the first-fruits of their renewed condition, but
carnally out of the remains of the old nature; and the children who are thusthe offspring of their parents
remaining old nature, and are born in sinful flesh, escape from the condemnation which is due to the
old man by the sacrament of spiritual regeneration and renewal. Now thisis a consideration which, on
account of the controversies that have arisen, and may still arise, on this subject, we ought to keep in
our view and memory, — that a full and perfect remission of sins takes place only in baptism, that the
character of the actual man does not at once undergo atotal change, but that the first-fruits of the Spirit
in such aswalk worthily changethe old carnal natureinto one of like character by aprocess of renewal,
which increases day by day, until the entire old nature is so renovated that the very weakness of the
natural body attains to the strength and incorruptibility of the spiritual body.

Chapter 45 \[XXVI11I\]|— The Law of Sinis Called Sin; How Concupiscence till
Remains After Its Evil Has Been Removed in the Baptized.



Thislaw of sin, however, which the apostle also designates sin, when he says, Let not _sin_ therefore
reignin your mortal body, that you should obey it in the lusts thereof, Romans 6:12 does not so remain
in the members of those who are born again of water and the Spirit, as if no remission thereof has
been made, because there is a full and perfect remission of our sins, all the enmity being slain, which
separated us from God; but it remainsin our old carnal nature, asif overcome and destroyed, if it does
not, by consenting to unlawful objects, somehow revive, and recover itsown reign and dominion. There
is, however, so clear adistinction to be seen between this old carnal nature, in which the law of sin, or
sin, is aready repealed, and that life of the Spirit, in the newness of which they who are baptized are
through God's grace born again, that the apostle deemed it too little to say of such that they werenot in
sin; unless he also said that they were not in the flesh itself, even before they departed out of this mortal
life. They that arein theflesh, says he, cannot please God; but you _arenot intheflesh_, but inthe Spirit,
if so be that the Spirit of God dwell in you. Romans 8:8-9 And indeed, as they turn to good account
the flesh itself, however corruptible it be, who apply its members to good works, and no longer are in
that flesh, since they do not mould their understanding nor their life according to its principles; and as
they in like manner make even a good use of death, which is the penalty of thefirst sin, who encounter
it with fortitude and patience for their brethren's sake, and for the faith, and in defense of whatever is
true and holy and just, — so also do all true yokefellows in the faith turn to good account that very
law of sin which still remains, though remitted, in their old carnal nature, who, because they have the
new lifein Christ, do not permit lust to have dominion over them. And yet these very persons, because
they still carry about Adam's old nature, mortally generate children to beimmortally regenerated, with
that propagation of sin, in which such as are born again are not held bound, and from which such as
are born are released by being born again. As long, then, as the law by concupiscence dwells in the
members, although it remains, the guilt of it isreleased; but it is released only to him who has received
the sacrament of regeneration, and has already begun to be renewed. But whatsoever is born of the old
nature, which still abideswith its concupiscence, requiresto be born again in order to be healed. Seeing
that believing parents, who have been both carnally born and spiritually born again, have themselves
begotten children in acarnal manner, how could their children by any possibility, previousto their first
birth, have been born again?

Chapter 46. — Guilt May Be Taken Away But Concupiscence Remain.

You must not be surprised at what | have said, that although the law of sin remains with its concu-
piscence, the guilt thereof is done away through the grace of the sacrament. For as wicked deeds, and
words, and thoughts have already passed away, and ceaseto exist, so far asregards the mere movements
of the mind and the body, and yet their guilt remains after they have passed away and no longer exist,
unless it be done away by the remission of sins; so, contrariwise, in thislaw of concupiscence, which
isnot yet done away but still remains, its guilt is done away, and continues no longer, since in baptism
there takes place a full forgiveness of sins. Indeed, if a man were to quit this present life immediately
after his baptism, there would be nothing at all left to hold him liable, inasmuch as all which held him
isreleased. As, on the one hand, therefore, there is nothing strange in the fact that the guilt of past sins
of thought, and word, and deed remains before their remission; so, on the other hand, there ought to be



nothing to create surprise, that the guilt of remaining concupiscence passes away after the remission of
sin.

Chapter 47 \[ XX1X.\]— All the Predestinated are Saved Through the One Mediator
Christ, and by One and the Same Faith.

This being the case, ever since the time when by one man sin thus entered into this world and death by
sin, and so it passed through to all men, up to the end of this carnal generation and perishing world, the
children of which beget and are begotten, there never has existed, nor ever will exist, ahuman being of
whom, placed in thislife of ours, it could be said that he had no sin at all, with the exception of the one
Mediator, who reconciles us to our Maker through the forgiveness of sins. Now this same Lord of ours
has never yet refused, at any period of the human race, nor to the last judgment will He ever refuse,
this His healing to those whom, in His most sure foreknowledge and future loving-kindness, He has
predestinated to reign with Himself to life eternal. For, previousto His birth in the flesh, and weakness
in suffering, and power in His own resurrection, He instructed all who then lived, in the faith of those
then _future_blessings, that they might inherit everlasting life; while those who were alive when all
these things were being accomplished in Christ, and who were witnessing the fulfilment of prophecy,
He instructed in the faith of these then _present_ blessings; while again, those who have since lived,
and ourselves who are now alive, and all those who are yet to live, He does not cease to instruct, in the
faith of these now _past_blessings. It istherefore one faith which saves all, who after their carnal birth
are born again of the Spirit, and it terminates in Him, who came to be judged for us and to die — the
Judge of quick and dead. But the sacraments of this one faith are varied from time to time in order to
its suitable signification.

Chapter 48.— Christ the Saviour Even of Infants; Christ, When an Infant, Was Freefrom
Ignorance and Mental Weakness.

Heistherefore the Saviour at once of infants and of adults, of whom the angel said, There isborn unto
you this day a Saviour; Luke 2:11 and concerning whom it was declared to the Virgin Mary, You shall
call His name Jesus, for He shall save His people from their sins, whereit is plainly shown that He was
called Jesus because of the salvation which He bestows upon us— Jesus being tantamount to the Latin
_Salvator_, Saviour. Who then can be so bold as to maintain that the Lord Christ is_Jesus_only for
adults and not for infants also? Who came in the likeness of sinful flesh, to destroy the body of sin, with
infants' limbsfitted and suitable for no use in the extreme weakness of such body, and Hisrational soul
oppressed with miserable ignorance! Now that such entire ignorance existed, | cannot suppose in the
infant in whom the Word was made flesh, that He might dwell among us; nor can | imagine that such
weakness of the mental faculty ever existed in the infant Christ which we see in infants generally. For
it isowing to such infirmity and ignorance that infants are disturbed with irrational affections, and are
restrained by no rational command or government, but by pains and penalties, or the terror of such; so
that you can quite see that they are children of that disobedience, which excitesitself in the members of
our body in opposition to the law of the mind — and refuses to be still, even when the reason wishes;
nay, often is either repressed only by some actual infliction of bodily pain, asfor instance by flogging;



or is checked only by fear, or by some such mental emotion, but not by any admonishing of the will.
Inasmuch, however, as in Him there was the likeness of sinful flesh, He willed to pass through the
changes of the various stages of life, beginning even with infancy, so that it would seem asif even His
flesh might have arrived at death by the gradual approach of old age, if He had not been killed while
young. Nevertheless, the death isinflicted in sinful flesh asthe due of disobedience, but in the likeness
of sinful flesh it was undergone in voluntary obedience. For when He was on His way to it, and was
soon to suffer it, He said, Behold, the prince of this world comes, and has nothing in me. But that all
may know that | am doing my Father's will, arise, let us go hence. John 14:30-31 Having said these
words, Hewent strai ghtway, and encountered His undeserved death, having become obedient even unto
death.

Chapter 49 \[ XXX.\]— An Objection of the Pelagians.

They therefore who say, If through the sin of the first man it was brought about that we must die, by the
coming of Christ it should be brought about that, believing in Him, we shall not die; and they add what
they deem areason, saying, For the sin of the first transgressor could not possibly have injured us more
than the incarnation or redemption of the Saviour has benefited us. But why do they not rather give an
attentive ear, and an unhesitating belief, to that which the apostle has stated so unambiguously: Since
by man came death, by Man came aso the resurrection of the dead; for asin Adam all die, even soin
Christ shall all be made alive? 1 Corinthians 15:21-22 For it is of nothing else than of the resurrection
of the body that he was speaking. Having said that the bodily death of all men has come about through
one man, he adds the promise that the bodily resurrection of all men to eternal life shall happen through
one, even Christ. How can it therefore be that the one has injured us more by sinning than the other
has benefited us by redeeming, when by the sin of the former we die a tempora death, but by the
redemption of the latter we rise again not to atemporal, but to a perpetual life? Our body, therefore, is
dead because of sin, but Christ's body only died without sin, in order that, having poured out His blood
without fault, the bonds which contain the register of all faults might be blotted out, by which they who
now believe in Him were formerly held as debtors by the devil. And accordingly He says, Thisis my
blood, which is shed for many for the remission of sins. Matthew 26:28

Chapter 50 \[ XXXI.\]|— Why It isthat Death Itself is Not Abolished, Along with Sin,
by Baptism.



He might, however, have also conferred this upon believers, that they should not even experience the
death of their body. But if He had done this, there might no doubt have been added a certain felicity to
the flesh, but the fortitude of faith would have been diminished; for men have such afear of death, that
they would declare Christians happy, for nothing else than their mere immunity from dying. And no
one would, for the sake of that life which isto be so happy after death, hasten to the grace of Christ by
the power of his contempt of death itself; but with aview to remove the trouble of death, would rather
resort to amore delicate mode of believing in Christ. More grace, therefore, than this has He conferred
on those who believe in Him; and a greater gift, undoubtedly, has He vouchsafed to them! What great
matter would it have been for a man, on seeing that people did not die when they became believers,
himself also to believe that he was not to die? How much greater athing isit, how much braver, how
much more laudable, so to believe, that although one is sure to die, he can still hope to live hereafter
for evermore! At last, upon some there will be bestowed this blessing at the last day, that they shall
not feel death itself in sudden change, but shall be caught up along with the risen in the clouds to meet
Christ in the air, and so shall they ever live with the Lord. And rightly shall it be these who receive
this grace, since there will be no posterity after them to be led to believe, not by the hope of what they
see not, but by the love of what they see. Thisfaith isweak and nerveless, and must not be called faith
at al, inasmuch as faith is thus defined: Faith is the firmness of those who hope, the clear proof of
things which they do not see. Hebrews 11:1 Accordingly, in the same Epistle to the Hebrews, where
this passage occurs, after enumerating in subsequent sentences certain worthies who pleased God by
their faith, he says: These all died in faith, not having received the promises, but seeing them afar off,
and hailing them, and confessing that they were strangers and pilgrims on the earth. Hebrews 11:13
And then afterwards he concluded his eulogy on faith in these words: And these all, having obtained a
good report through faith, did not indeed receive God's promises; for they foresaw better things for us,
and that without us they could not themselves become perfect. Hebrews 11:39-40 Now this would be
no praisefor faith, nor (as| said) would it be faith at all, were men in believing to follow after rewards
which they could see— in other words, if on believers were bestowed the reward of immortality inthis
present world.

Chapter 51.— Why the Devil is Said to Hold the Power and Dominion of Death.

Hence the Lord Himself willed to die, in order that, as it is written of Him, through death He might
destroy him that had the power of death, that is, the devil; and deliver them who through fear of death
were al their lifetime subject to bondage. Hebrews 2:14 From this passage it is shown with sufficient
clearness that even the death of the body came about by the instigation and work of the devil —in a
word, from the sin which he persuaded man to commit; nor is there any other reason why he should
be said in strictness of truth to hold the power of death. Accordingly, He who died without any sin,
original or actual, said in the passage | have aready quoted: Behold, the prince of this world, that
is, the devil, who had the power of death, comes and finds nothing in me,— meaning, he shall find
no sin in me, because of which he has caused men to die. Asif the question were asked Him: Why
then should you die? He says, That al may know that | am doing the will of my Father, arise, let us
go hence; John 14:30-31 that is, that | may die, though | have no cause of death from sin under the
author of sin, but only from obedience and righteousness, having become obedient unto death. Proof is



likewise afforded us by this passage, that the fact of the faithful overcoming the fear of death is a part
of the struggle of faith itself; for all struggle would indeed be at an end, if immortality were at once to
become the reward of them that believe.

Chapter 52 \[ XX XI1.\]— Why Christ, After His Resurrection, Withdrew His Presence
from the World.

Although, therefore, the Lord wrought many visible miraclesin order that faith might sprout at first and
be fed by infant nourishment, and grow to its full strength by and by out of this softness (for as faith
becomes stronger the less does it seek such help); He nevertheless wished us to wait quietly, without
visible inducements, for the promised hope, in order that the just might live by faith; Habakkuk 2:4
and so great was this wish of His, that though He rose from the dead the third day, He did not desire
to remain among men, but, after leaving a proof of his resurrection by showing Himself in the flesh to
those whom He deigned to have for Hiswitnesses of this event, He ascended into heaven, withdrawing
Himself thus from their sight, and conferring no such thing on the flesh of any one of them as He had
displayed in His own flesh, in order that they too might live by faith, and in the present world might
wait in patience and without visible inducements for the reward of that righteousness in which men
live by faith— areward which should hereafter be visibly and openly bestowed. To this signification |
believe that passage must be referred which He speaks concerning the Holy Ghost: He will not come,
unless | depart. John 16:7 For thiswas in fact saying You shall not be able to live righteously by faith,
which you shall have as a gift of mine— that is, from the Holy Ghost — unless | withdraw from your
eyes that which you now gaze upon, in order that your heart may advancein spiritual growth by fixing
itsfaith on invisible things. This righteousness of faith He constantly commends to them. Speaking of
the Holy Ghost, He says, He shall reprove the world of sin, and of righteousness, and of judgment: of
sin, because they have not believed on me: of righteousness, because | go to the Father, and you shall
see me no more. John 16:8-10 What is that righteousness, whereby men were not to see Him, except
that the just isto live by faith, and that we, not looking at the things which are seen, but at those which
are not seen, are to wait in the Spirit for the hope of the righteousness that is by faith?

Chapter 53 \[ XX XI11.\]— An Objection of the Pelagians.

But those persons who say, If the death of the body has happened by sin, we of course ought not to
die after that remission of sins which the Redeemer has bestowed upon us, do not understand how it
is that some things, whose guilt God has cancelled in order that they may not stand in our way after
this life, He yet permits to remain for the contest of faith, in order that they may become the means
of instructing and exercising those who are advancing in the struggle after holiness. Might not some
man, by not understanding this, raise a question and ask, If God has said to man because of hissin, In
the sweat of your brow you shall eat your bread: thorns also and thistles shall the ground bring forth
to you, Genesis 3:18-19 how comesit to pass that this labour and toil continues since the remission of
sins, and that the ground of believers yields them this rough and terrible harvest? Again, since it was
said to the woman in consequence of her sin, In sorrow shall you bring forth children, Genesis 3:16
how isit that believing women, notwithstanding the remission of their sins, suffer the same painsin the



process of parturition? And neverthelessit is an incontestable fact, that by reason of the sin which they
had committed, the primeval man and woman heard these sentences pronounced by God, and deserved
them; nor does any oneresist these words of the sacred volume, which | have quoted about man's|abour
and woman's travail, unless some one who is utterly hostile to the catholic faith, and an adversary to
the inspired writings.

Chapter 54 \[ XXXI1V.\]— Why Punishment is Still Inflicted, After Sin Has Been For-
given.

But, inasmuch asthere are not wanting persons of such character, just aswe say in answer to those who
raise this question, that those things are punishments of sins before remission, which after remission
become contests and exercises of the righteous; so again to such persons as are similarly perplexed
about the death of the body, our answer ought to be so drawn as to show both that we acknowledge
it to have accrued because of sin, and that we are not discouraged by the punishment of sins having
been bequeathed to us for an exercise of discipline, in order that our great fear of it may be overcome
by us as we advance in holiness. For if only small virtue accrued to the faith which works by love in
conquering the fear of death, there would be no great glory for the martyrs; nor could the Lord say,
Greater love has no man than this, that he lay down hislife for his friends; John 15:13 which John in
his epistle expressesin these terms. As He laid down Hislife for us, so ought weto lay down our lives
for the brethren. 1 John 3:16 In vain, therefore, would commendation be bestowed on the most eminent
suffering in encountering or despising death for righteousness' sake, if there were not in death itself a
really great and very severe trial. And the man who overcomes the fear of it by his faith, procures a
great glory and just recompense for hisfaith itself. Wherefore it ought to surprise no one, either that the
death of the body could not possibly have happened to man unless sin had been previously committed,
since it was of this that it was to become the punishment; nor that after the remission of their sins it
comes to the faithful, in order that in their triumphing over the fear of it, the fortitude of righteousness
may be exercised.

Chapter 55.— To Recover the Righteousness Which Had Been Lost by Sin, Man Has
to Struggle, with Abundant Labour and Sorrow.

The flesh which was originally created was not that sinful flesh in which man refused to maintain
his righteousness amidst the delights of Paradise, wherefore God determined that sinful flesh should
propagate itself after it had sinned, and struggle for the recovery of holiness, in many toils and trou-
bles. Therefore, after Adam was driven out of Paradise, he had to dwell over against Eden — that is,
over against the garden of delights — to indicate that it is by labours and sorrows, which are the very
contraries of delights, that sinful flesh had to be educated, after it had failed amidst its first pleasures
to maintain its holiness, previous to its becoming sinful flesh. As therefore our first parents, by their
subsequent return to righteous living, by which they are supposed to have been rel eased from the worst
penalty of their sentence through the blood of the Lord, were still not deemed worthy to be recalled
to Paradise during their life on earth, so in like manner our sinful flesh, even if a man lead a righteous



lifein it after the remission of his sins, does not deserve to be immediately exempted from that death
which it has derived from its propagation of sin.

Chapter 56.— The Case of David, in Illustration.



Some such thought has occurred to us about the patriarch David, in the Book of Kings. After the prophet
was sent to him, and threatened him with the evilswhich were to arise from the anger of God on account
of the sin which he had committed, he obtained pardon by the confession of his sin, and the prophet
replied that the shame and crime had been remitted to him; but yet, for all that, the evilswith which God
had threatened him followed in due course, so that he was brought low by his son. Now why is not an
objection at once raised here: If it was on account of hissin that God threatened him, why, when the sin
was forgiven, did He fulfil His threat? except because, if the cavil had been raised, it would have been
most correctly answered, that the remission of the sin was given that the man might not be hindered
from gaining the life eternal, but the threatened evil was still carried into effect, in order that the man's
piety might be exercised and approved in the lowly condition to which he was reduced. Thus also God
has both inflicted on man the death of his body, because of his sin, and, after his sins are forgiven, has
not released him in order that he may be exercised in righteousness.

Chapter 57 \[ XXXV.\]— Turn to Neither Hand.

Let us hold fast, then, the confession of this faith, without faltering or failure. One alone is there who
was born without sin, in the likeness of sinful flesh, who lived without sin amid the sins of others,
and who died without sin on account of our sins. Let us turn neither to the right hand nor to the left.
Proverbs 4:27 For to turn to the right hand is to deceive oneself, by saying that we are without sin;
and to turn to the left is to surrender oneself to one's sins with a sort of impunity, in | know not how
perverse and depraved arecklessness. God indeed knowsthe ways on theright hand, even Hewho alone
iswithout sin, and is able to blot out our sins; but the ways on the left hand are perverse, in friendship
with sins. Of such inflexibility were those youths of twenty years, who foretokened in figure God's
new people; they entered the land of promise; they, it is said, turned neither to the right hand nor to the
left. Joshua 23:6, 8 Now this age of twenty is not to be compared with the age of children’'sinnocence,
but if I mistake not, this number is the shadow and echo of a mystery. For the Old Testament has its
excellence in the five books of Moses, while the New Testament is most refulgent in the authority of
the four Gospels. These numbers, when multiplied together, reach to the number twenty: four times
five, or five timesfour, are twenty. Such apeople (as| have already said), instructed in the kingdom of
heaven by the two Testaments — the Old and the New — turning neither to the right hand, in a proud
assumption of righteousness, nor to the left hand, in areckless delight in sin, shall enter into the land
of promise, where we shall have no longer either to pray that sins may be forgiven to us, or to fear that
they may be punished in us, having been freed from them all by that Redeemer, who, not being sold
under sin, Romans 7:14 has redeemed Israel out of al hisiniquities, whether committed in the actual
life, or derived from the original transgression.

Chapter 58 \[ XXXV I.\]— Likeness of Sinful Flesh Implies the Reality.

Itisno small concessionto the authority and truthful ness of theinspired pageswhich those personshave
made, who, although unwilling to admit openly in their writings that remission of sinsis necessary for
infants, have yet confessed that they need redemption. Nothing that they have said differsindeed from
another word, even that which is derived from Christian instruction. Whilst by those who faithfully



read, faithfully hear, and faithfully hold fast the Holy Scriptures, it cannot be doubted that from that
flesh, which first became sinful flesh by the choice of sin, and which has been subsequently transmitted
to all through successive generations, there has been propagated asinful flesh, with the single exception
of that likeness of sinful flesh, Romans 8:3 — which _likeness , however, there could not have been,
had there not been also the _reality _ of sinful flesh.

Chapter 59.— Whether the Soul is Propagated; On Obscure Points, Concerning Which
the Scriptures Give Us No Assistance, We Must Be on Our Guard Against Forming
Hasty Judgments and Opinions; The Scriptures are Clear Enough on Those Subjects
Which are Necessary to Salvation.

Concerning _the soul_, indeed, the question arises, whether it, too, is propagated in the same way \[as
the flesh,\] and bound by the same guilt, which is forgiven to it — for we cannot say that it isonly the
flesh of the infant, and not his soul aso, which requires the help of a Saviour and Redeemer, or that
the latter must not be included in that thanksgiving in the Psalms, where we read and repeat, Bless the
Lord, O my soul, and forget not all His benefits; who forgives al your iniquities; who heals al your
diseases; who redeems your life from destruction. Or if it be not likewise propagated, we may ask,
whether, by the very fact of its being mingled with and weighed down by the sinful flesh, it till has
need of the remission of its own sin, and of a redemption of its own, God being judge, in the height
of His foreknowledge, what infants do not deserve to be absolved from that guilt, even before they
are born, or have in any instance ever done anything good or evil. The question also arises, how God
(even if He does not create souls by natural propagation) can yet not be the Author of that very guilt, on
account of which redemption by the sacrament is necessary to the infant's soul. The subject is awide
and important one, and requires another treatise. The discussion, however, so far as| can judge, ought
to be conducted with temper and moderation, so asto deserve the praise of cautiousinquiry, rather than
the censure of headstrong assertion. For whenever a question arises on an unusually obscure subject, on
which no assistance can be rendered by clear and certain proofs of the Holy Scriptures, the presumption
of man ought to restrain itself; nor should it attempt anything definite by leaning to either side. But if |
must indeed be ignorant concerning any points of this sort, asto how they can be explained and proved,
thismuch | should still believe, that from this very circumstance the Holy Scriptures would possess a
most clear authority, whenever a point arose which no man could be ignorant of, without imperilling
the salvation which has been promised him. You have now before you, \[my dear Marcellinus)\] this
treatise, worked out to the best of my ability. | only wish that its value equalled its length; for itslength
I might probably be able to justify, only | should fear that, by adding the justification, | should stretch
the prolixity beyond your endurance.
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